chapter one

1:1 The words of the Preacher, the son of David, king in Jerusalem.  {n.m.p.c. rb'D'—m.s.n. tl,h,qo actually a feminine form, possible a designation for one that convenes an assembly—m.s.n.c. !Be son, descendant in a broader sense—prop.n. dwID'—m.s.n.c. %l,m,--pref. B + prop.n. ~÷Il;v'Wry>}

Exposition vs. 1

1. This book opens with a superscription, which is not uncommon and often appears at the beginning of many other Old Testament books--especially books of prophecy.  Isa. 1:1; Jer. 1:1

2. The superscription is somewhat like our title page in modern book; it provides information about the type of writing, the author, and occasionally, the subject matter of the book.

3. This particular superscription is quite similar to the one found at the beginning of the book of Proverbs, which should come as no surprise.

4. In fact, the phrase son of David, king of Israel are used in only three passages and all three are definitely referring to Solomon.  IIChron. 30:26, 35:3; Prov. 1:1

5. While commentators have debated at great length over whether or not these words are to be ascribed to the historical Solomon, when these two titles are used together they do not appear to be applied to anyone other than Solomon.

6. Some have stated that Solomon did not write the superscription found in verse one since it is in the third person, but the very similar style of Proverbs indicates that the same author could easily have written the superscription.

7. The Hebrew term tl,h,qo (Qoheleth) is derived from the verb lh;q' (qahal), which conveys the idea of assembling a group or congregation.  (without regard to the purpose for the assembly)  Ex. 35:1
8. While the term is not attested outside of this book, the majority of interpreters understand it in the broad sense of one that has something to do with a congregation.

9. Rabbinic literature treats Qoheleth as a traditional surname for Solomon; however, it should not likely be understood as a proper name.

10. Although the form is feminine, it is clearly referring to a male; the best suggestion is that it is used to denote a professional title or office.

11. This has led to the idea (Jerome, Leupold) that Solomon was the recognized leader of an assembly that was devoted to the pursuit of wisdom.

12. The next phrase identifies Qoheleth as the son of David, which is understood by conservative interpreters to denote his literal sonship and not simply that he was a descendant of David.

13. In fact, the only other times this phrase is used is to refer to first generation descendants of David-- his literal sons. IISam. 13:1; IChron. 29:22

14. While we acknowledge that this phrase can be used in a broader sense, the context pretty clearly indicates when such a meaning is in view.  Matt. 1:1

15. The final phrase in the superscription is debated as well, with the majority understanding the king in Jerusalem to be in apposition to the title Qoheleth and not to the name of David.

16. Although the grammar can be construed either way, Qoheleth later makes it explicit that he is referring to himself.  Eccles. 1:12

17. Many interpreters have sought to explain why Solomon applies this title to himself, with some suggesting that an unnamed writer simply chose to represent himself as Solomon and chose the nickname Qoheleth for some unexplained reason.

18. Several have noticed that the author Solomon seems to distance himself from Qoheleth for some inexplicable reason.

19. The reason is simple, Qoheleth is the term that Solomon used to refer to his younger self; he is no longer that same person.

Qoheleth’s conclusion and challenge to the reader

1:2 "Vanity of vanities," says the Preacher, "Vanity of vanities! All is vanity."  {m.s.n.c. lb,h, used in this form only in Eccles. from the verb lb;h' to do something vain, futile, without purpose, the noun denotes the wind, vapor or breath, something unsubstantial, empty, or meaningless--m.p.n. lb,h,--qal pf. 3ms rm;a'  perfective usage, said in past time and still says, emphasizes his belief--prop.n. tl,h,q--m.s.n.c. lb,h-- m.p.n. lb,h,--d.a. + m.s.n lKo lit. the all, everything—m.s.n. lb,h,}  

Exposition vs. 2

1. This verse sets Solomon’s initial assertion, which is emphasized by the repetition of the cry vanity of vanities and the all encompassing comment at the end of this verse.

2. However, what is very important to note is that this was the conclusion at which the younger Solomon arrived by virtue of his own work; this is not necessarily the view of Solomon as he writes this book.

3. There can be little doubt that the concept of vanity is one primary theme of this book since the term is used some 38 times in this book.

4. This verse forms an inclusio (a literary device that places similar or identical material at the beginning and the end of a section) with the final usage of the term in the last chapter.  Eccles. 12:8

5. The function of this prologue is designed to set the tone; Solomon states his premise  and begins to document his thought with what follows through verse 11.

6. Many have questioned whether or not Ecclesiastes belongs in the canon of Scripture since it seems to underscore the futility of life, the triumph of evil, the limitations of wisdom, and the transitory nature of life and its accomplishments.

7. Since these concepts are at odds with other portions of Scripture, and they present somewhat of a pessimistic view of life coupled with a mood that has been called “existential despair”, many have concluded that this book is in opposition to the rest of the Word of God.

8. Interpreters have suggested that form in which Ecclesiastes is written is simply elegant prose, but the Hebrew text would suggest that the first eleven (and other) verses are recorded in poetic format.

9. Regarding the phrase vanity of vanities, when a plural genitive follows a singular construct noun of the same root, it indicates the best or most outstanding example of the person or thing described.
10. Some examples would include: song of songs (the best or greatest song; SOS 1:1), heaven of heavens (the highest heaven; Neh. 9:6), and holy of holies (most holy place).  Ex. 26:33
11. Therefore, Solomon begins his book with a superlative construction that could be translated as absolute vanity, the utter pointlessness, or the ultimate absurdity!
12. Although this phrase might have left room for some exceptions, the final portion of the verse makes his statement universal.

13. Solomon chose the term lb,h, (hebhel—vanity), which has a broad range of meanings; in that regard it would seem that he picked a term that could be used in a variety of ways, to express a variety of thoughts about the human experience.

14. This would readily suit his purpose as he seeks to express the various forms of vanity and frustration that he had encountered in human existence.

15. The basic meaning of the word is wind, breath, mist, or vapor.  Prov. 21:6; Isa. 57:13

16. The first usage of this root is found in Genesis; it is the proper name for the second son of Adam and Eve—Abel.

17. In that regard, Abel was the first person to suffer physical death; he was the first believer to endure what has ultimately the lot of everyone who has ever been born (with few exceptions).

18. There are basically three contexts outside of this proper name in which the term is used; first, it is used for false gods, and usually translated by the term idols.  Deut. 32:21; I Kings 16:13,26

19. The second context in which we find the term relates to the fleeting nature of life, the fact that human existence is quite transitory.  Job 7:16; Ps. 39:5; Eccles. 9:9

20. The third way in which the Hebrew noun is used relates to that which does not profit, that which lacks substance, that which has no permanent value, and that which does not provide lasting satisfaction.

21. The majority of the usages refer to that which is unsubstantial, fruitless, senseless, absurd, or that which lacks purpose and does not matter.  Eccles. 2:1,11,19

22. This term is better understood when one compares it with the term !Art.yI (yithron—advantage) that is found in the following verse. 

23. That term denotes that which is substantial, that which yields something of value, consequence, satisfaction, or something that really matters.

24. In that regard, Solomon begins this work with the idea that life is quite temporary and passes by quickly; further, life is repetitious and offers little in the way of lasting satisfaction.  Eccles. 1:14

25. Therefore, the first fact with which Solomon choose to confront his readers is the assertion that nothing in life really amounts to much since it will all soon vanish.

26. He will demonstrate the fact that everyone is mortal, that human existence and achievement is fleeting, and that time, chance, and death overtake everyone.

27. The term vanity would also serve to drive home the fact that the transitory nature of human existence is also fraught with afflictions, inequities, difficulties, frustrations, and is often characterized by a lack of satisfaction.

28. However, would not the dramatic, pessimistic challenge to the value of life immediately cause the reader to consider every possible good thing that might contradict Solomon and prove him wrong?

29. In that regard, Solomon is asserting the conclusion to which he had come in his younger days; however, he never exaggerates the actual vanity of which he speaks.

30. Solomon is not offering a pessimistic view of the world and its significance—he is offering a realistic expression of the fact that life passes quickly, is often not fulfilling, that men are dying while they live, and death is final.

31. In fact, this assertion is echoed by James in the New Testament.  James 4:14

32. As we will observe in this book, Solomon apparently did not arrive at his conclusions quickly; he will demonstrate that he did a great deal of work to come to his conclusions.

33. Solomon will now begin to document the veracity of his assertion in the verses that follow by focusing on the repetitious nature of the transient world in which we find ourselves.

1:3 What advantage does man have in all his work Which he does under the sun?  {interrog. pron. hm' what—m.s.adj. !Art.yI the verb denotes that which remains or is left over, that which is in excess; the adj. refers to an advantage, a profit or gain, that which counts or matters, that which provides some satisfaction—pref. l + m.s.n. ~d'a' a man, mankind in general—pref. b + m.s.n.c. lKo—m.s.n.c. + 3ms suff. lm'[' labor, toil, work, the verb tends to emphasize the difficult or unpleasant side of work, which does not fulfill one, what does man derive from his labor?—rel.part. v, which—Qal impf. 3ms lm;[' he toils or labors—prep. tx;T; under, beneath—d.a. + c.s.n. vm,v, the sun}
Exposition vs. 3

1. Solomon begins to document his assertion by asking a rhetorical question at the beginning of verse 3, introducing a term that is unique to the book of Ecclesiastes.

2. The adjective !Art.yI (yithron—advantage, profit) is used ten times in this book; it is used outside the Bible in a monetary sense to denote that which is left over after expenses have been met.
3. It comes to mean profit, that which is substantial, that which matters, that which provides an advantage over something else, or that which is beneficial.  Eccles. 10:10
4. This rhetorical question is not asked here only for the sake of effect; Solomon wants the readers (particularly the younger ones) to consider exactly what they will get out of life.
5. While some might immediately answer in the negative (no profit), the answer is that man does not get absolutely nothing for his efforts; however, in the end, it should be evident that he gets very little.
6. What he does get may not make him happy and, in the end, he will leave it all for another.
7. Solomon then sums up the work of a man’s life with the cognate phrase the work which he works under the sun.
8. The Hebrew verb and noun are derived from the same root lm'[' (‘amal--work), which is a term for work or labor that often carries with it the negative aspects of work.
9. It communicates the difficult and unpleasant side of work, the ideas of hard work, toil, drudgery, or even misery.  Gen. 41:51; Deut. 26:7; Jere. 20:18
10. The phrase under the sun is one that Solomon uses a lot in this book; it is unique to this book and is found some 29 times.
11. The phrase under the sun is likely used to communicate several things:
a. Under the sun would refer to the world in a generalized way; these observations would not be unique to Israel or any other nation, they would be observable by any thinking person in any generation.

b. Under the sun would also emphasize that which is observable in this present life on earth; it does not pretend to extend its observations to death, the grave, the afterlife, or the universe.
c. It is likely used as a device by which the author essentially says, “For the moment, let’s just talk about what we can see.”
12. Some have attempted to limit the phrase under the sun to what the natural unbeliever may observe in life; however, Solomon references God enough times in this book (40) to indicate that he is not looking at life as an unbeliever does.
13. However, it should be noted Solomon only uses the general term for God ~yhi²l{a/ (‘elohiym) in this book; he never uses the personal name for God.
14. This would suggest that he views God (as many people do) as being transcendent beyond the scope of life under the sun; he does not mention the concept of God as immanent, present with the believer.  Eccles. 5:2
15. Therefore, Solomon uses the phrase under the sun to denote the world as we can observe it from our position in it; the view we have is essentially that of ground level.
16. Further, the perspective of ground level brings us to the subject of the fall of man, and the subsequent curse on planet earth.
17. Mankind became subject to the environment that was itself subjected to futility; this led to a situation in which man became frustrated, unfulfilled, lacking satisfaction, and any spiritual direction in his life.  Rom. 8:20
18. Although Solomon does not explicitly answer his question here, one answer to the question is that man has no profit because at the end of all his labor he dies!   Eccles. 2:14-15
19. It is the reality and finality of death that makes this statement true.
The transience of man and the repetitive nature of the natural order

1:4 A generation goes and a generation comes, but the earth remains forever.  {m.s.n. rAD lit. a circle, then a period of time, an age, a specific age, a generation; used of the time from birth til death, used of the time from the birth until the birth of one’s offspring.  Deut 23:3—qal act.part.m.s. %l;h' lit. walking, proceeding, departing, going away—was + m.s.n rAD—Qal act.part.m.s. aAB to come or come in, coming, arriving—waw + d.a. + f.s.n. #r,a, used a number of ways, but in this book denotes the planet, dry land, place where mankind resides—Qal act.part.f.s. dm;[' standing, remaining, enduring—pref. l + m.s.n. ~l'A[ a long age, can refer to past or future, indefinite future time, can mean forever, understood here in a comparative sense with the concept of generations coming and going}
1:5 Also, the sun rises and the sun sets; And hastening to its place it rises there again.  {w.c. + Qal pf. 3ms xr;z" come out, appear, “rise”+ d.a. + c.s.n vm,v,--w.c. +Qal pf. 3ms aAB to go, go away—d.a. + c.s.n vm,v,--waw prep. la, + m.s.n.c. + 3ms suff. ~Aqm' place, station, destination—Qal act.part.m.s. @a;v' 14X, to gasp or pant from fatigue, hastening, hurrying, personifies sun as wearing itself out with the repetitious cycle—qal.act.part.m.s. xr;z"—pron. 3ms  aWh—adv. ~v' there} 

1:6 Blowing toward the south, Then turning toward the north, The wind continues swirling along; And on its circular courses the wind returns.  {Qal act.part.m.s. %l;h' walking—prep. la, + m.s.n ~ArD' south—waw + Qal act.part.m.s. bb;s' to turn or go around—prep. la, + f.s.n !Apc; the north—Qal act.part.m.s. repeated bb;s' turning around, turning around—Qal act.part.m.s. %l;h'—d.a. + c.s.n x;Wr breath, wind, spirit, context here indicates wind in view—waw + prep. l[; on, upon—adv. + 3ms suff. bybis' a circuit, a circular course—Qal act.part.m.s. bWv to turn or return—d.a. + c.s.n x;Wr}

1:7 All the rivers flow into the sea, Yet the sea is not full. To the place where the rivers flow, There they flow again.  {m.s.n.c. lKo + d.a. + m.p.n. lx;n: a valley of water, a stream, a wadi—Qal act.part.m.s. %l;h' walking, flowing—prep. la, + d.a. + m.s.n. ~y" the sea—waw adversative--d.a. + m.s.n. ~y" –adv. + 3ms suff. !yIa; lit. it does not exist, it is not—adj.m.s. alem' filled up, full—prep. la, + m.s.n.c. ~Aqm' to places where—rel.part. v, + d.a. + m.p.n. lx;n: river, wadi—

Qal act.part.m.p. %l;h' walking, flowing—adv. ~v' there, in that place—pron. 3mp ~he they—Qal act.part.m.p. bWv to turn or return—pref. l + Qal inf.const. %l;h' to walk, to flow again}
Exposition vs. 4-7

1. Solomon opens this section of thought with a statement about the continual procession of humanity that appears throughout time; people who live and die against the backdrop of an apparently, eternal creation.

2. The obvious fact here is that Solomon deals with life in the opposite order that it occurs; he emphasizes death by placing it first in the progression, which actually gives a hint as to why nothing is profitable for man.

3. Solomon observes that nothing much changes from generation, to generation (except the calendar); in spite of all the apparent activity during any given generation, time simply marches forward.

4. The point here is that every generation of mankind is transient; one generation is replaced by the next as the pervious generation inexorably dies.

5. People live and people die; as Solomon will later note, the generations do not seem to have a great deal of regard for those that came before them.

6. Neither will those that come later have any apparent regard for the current generation.  Eccles. 1:11, 2:16, 9:5

7. However, as Solomon makes clear here, each self-absorbed generation will have its day in the sun and will be replaced by another self-absorbed generation.

8. The backdrop for this continual cycle of human beings is the earth itself, which is viewed as being the constant in the equation of human existence.  Ps. 104:5, 119:90

9. As several interpreters have noted, Solomon is not stating a belief that the earth itself is eternal, but that it is the one apparently permanent item on which the progression of generations is played out.

10. While interpreters have debated the exact manner in which we are to understand the term  ~l'îA[l. (le’olam—forever), it is used for both the past (Deut. 32:7; Job 22:15) and the future.  Ps. 9:7
11. It is also used to refer to the fact that the future is indefinite and may simply have the sense of for the rest of your life.  Deut. 23:6
12. Longman probably best explains its usage here as he states, “that here, forever refers to the future as far as the mind can conceive.”
13. Therefore, one should not believe that Solomon is arguing here for some theological position that the material universe will last forever in an absolute sense; this term is not always used in the modern sense of endless time.
14. What he is saying is that from the perspective of every generation that has been on the earth, the world has and will outlive those that have been given authority over the earth.
15. In support of his contention that the earth is the only permanent feature in the generations of humanity, Solomon now appeals to the relentless cycles of nature that are observable by any generation.
16. He references the continual and observable cycles of the sun, the wind, and the water.
17. Solomon indicates that the very cycles of nature demonstrate the seemingly endless repetitious nature of life under the sun, which sees a lot of activity that ultimately accomplishes nothing.
18. One should not assume that Solomon did not recognize that what his father had written was true; however, he is expressing another seemingly valid point of view.  Ps. 19

19. Human beings, like the ceaseless cycles of nature come and go without materially changing the earth.
20. This is emphasized by his repetition of the participle aAB (bo’—goes), which creates a comparison between the relative futility of all human endeavor and the relative futility of the action of the sun.
21. Solomon does not attempt to use scientific language as he describes the cycles of nature; he speaks as any man would when he describes the rising and setting of the sun.
22. From a purely earthly perspective, the sun moves upward in the sky from the east, traverses the heavens, and sets below the skyline in the west.
23. This cycle has been repeated endlessly throughout the generations of human history; there is not a generation that has not made note of this sequence of events.
24. He closes verse 5 with the idea that the sun must seemingly scurry around the planet in order to arrive at the same point in the east so it can simply repeat its route through the heavens.
25. The Hebrew verb @a;v' (sha’aph—hastening) personifies the sun, panting with fatigue as it rushes to its destination.
26. Like the sun, the human race seemingly never changes anything; all people get for their toil is to wear themselves out. 
27. Solomon now moves to the cycles of the wind, which seem to provide the appearance of change, but which are ultimately just repetitions within an ongoing pattern.
28. Solomon does not immediately identify the subject in verse 6, as he uses five participles to describe the idea of a lot of action before he introduces the subject of the wind.
29. These five participles indicate that the wind is in perpetual motion, toward the north, toward the south, and turning around again and again; however all this action provides little consequence.
30. While the sun has a regular repetitious circuit it makes throughout the heavens, the wind appears to blow in any and every direction with no regular or predictable pattern.
31. In verse 7 we are now introduced to the third illustration of apparent activity that actually produces nothing in the way of lasting change.

32. As Solomon notes in the typical language of man, the fresh water sources on earth flow eventually into the sea and yet the sea does not rise.

33. He does not use the normal Hebrew term for river; Solomon is speaking of the wadis, which are generally dry for the greater part of the year.

34. Solomon does not have the hydrologic cycle in view; he says nothing about how the water gets back into the streambed.

35. He is using the wadis as another illustration of the ceaseless cycles of nature that appear to accomplish nothing.

36. Solomon uses the Hebrew term for walking (which may be another example of personification), to describe the fact that for all the effort of the wadis, the constant motion does not materially change the level of the oceans.

37. Solomon has now mentioned three processes (beginning with the highest and moving to the lowest), that are never completed, but continue in constant, repetitious cycles

38. These three verses document the fact that the earth remains the same; while it is characterized by the illusion of change, the cycles of nature are endlessly repetitive.

39. This leads to one view of life that sees all activity under the sun is simply pointless; nothing ever really changes.

40. However, Solomon does not criticize or impute evil to the creation, which he knows came from God; he just wants people to see the seemingly endless repetition inherent in these cycles of nature.

The human condition parallels the repetition of nature

1:8 All things are wearisome; Man is not able to tell it. The eye is not satisfied with seeing, Nor is the ear filled with hearing.  {m.s.n.c. lKo + d.a. + m.p.n. rb'D' word, thing, matter—adj.m.p. [;gEy" 3X, that which produces fatigue or exhaustion, toilsome, wearisome—m.s.n vyai male, individual—neg. al{ + Qal impf. 3ms. lkoy" to be able, to have ability or capacity to do something—prep. l + Piel inf.const. rb;D' to speak, to communicate in detail, to relate—neg. al{ + Qal impf. 3fs. [;bef' to be satisfied, to be full from food—f.s.n. !yI[; the eye—prep. l + Qal infin.const. ha'r' to see, to look at, inspect—waw + neg. al + Niphal impf. 3fs. alem' passive, being filled or filled up—f.s.n. !z<ao the ear—prep. !mi + Qal infin.const. [m;v' to hear, hearing}

1:9 That which has been is that which will be, And that which has been done is that which will be done. So, there is nothing new under the sun.  {interrog.pron. hm' +  rel.part. v, + Qal pf. 3ms. hy"h' become, take place, occur—pron. 3ms. aWh it—rel.part. v,  + Qal impf. 3ms. hy"h'—waw + interrog. pron. hm–rel.part. v, + Niphal pf. 3ms hf'[' to make or manufacture, to do something—pron. 3ms. aWh-- rel.part. v + Niphal impf. 3ms. hf'['—waw + adv. !yIa; and it does not exist—m.s.n.c. lKo + adj.m.s. vd'x' 18X, something new—prep. tx;T; + d.a. + c.s.n. vm,v,}
1:10 Is there anything of which one might say, "See this, it is new "? Already it has existed for ages Which were before us.  {vyE part. to exist, to be—m.s.n.rb'D word, matter, a thing—rel. part. V + Qal impf 3ms rm;a' he will say—Qal imperv.m.s. ha'r' to look at, to see—m.s.adj. hz< this—m.s.adj. vd'x' new, fresh—3ms. Pronoun aWh—adv. rb'K 9X, only in Eccles. Already—Qal pf. 3ms hy"h' it has become, existed—pref.  L + m.p.n. ~l'A[ lit. a long time, a duration of time, for a long time—rel. part. rv,a] which times—Qal pf. 3ms hy"h'—pref.  M + pref.  L + pl.n. + 1 pl. suffix hn<P' lit. from before}
Exposition vs. 8-10

1. Solomon now moves from his description of the ceaseless cycles of nature, which are characterized by repetitive activity that ultimately changes nothing, to a similar description of human activities.

2. The content of the previous verses dealt with the fact that the earth may be characterized by the illusion of change; however, in actuality things continue as they always have.

3. In reality, we know that the cycles of nature are actually eroding the mountains and river valleys, which parallels the apparently slow progress of the unseen plan of God.

4. The first question that arises in verse 8 is how we are to understand the term rb'D' (dabhar), which first means a word, and then comes to mean a thing or matter.
5. Some interpreters take it in the most basic sense of word based on what follows about the faculties of speech, seeing, and hearing.
6. However, others see the term as referring to the natural phenomena that Solomon just described in the previous verses.
7. One should understand it here as a good transitional term, which first references the cycles of nature about which he has just been speaking, then moves to the idea of words that in inherent in the faculty of speech.

8. The Hebrew adjective [;gEy" (yage’a) is only used three times in the Old Testament, and each has the passive sense of tired, weary, or fatigued.  Deut. 25:18; IISam. 17:2
9. With the adjective lKo (kol—all), Solomon is expanding the examples of nature that he just cited to include all natural cycles that repeat themselves but do not materially change the earth.
10. The next phrase man is not able to relate it in detail is designed to point out that the weariness of all things is fully beyond the ability of men to articulate.
11. It may also indicate that the subject matter is so tedious and depressing that no one could completely address it.
12. When viewed from the angle that Solomon has just set forth, the cycles of nature are so tiresome that one would not take the time to fully explain them; if he did, it would simply wear him out.
13. The ceaseless cycles of the natural order are now compared to the ceaseless cycles that one can observe in the human race.
14. The proverbial statements at the end of verse 8 are proof of the contention that there is a mind-numbing monotony to what man observes.
15. No matter how many things one has observed, there are more things to see; no matter how many things one has heard, there is more information available.
16. One does not achieve a point of satisfaction, which provides complete closure or ultimate contentment in the physical world.
17. No matter what one sees or hears, the process is endlessly repeated throughout life and nothing really changes.
18. Solomon next deals with the issue of human history to document his assertion that this transient life is filled with vanity and futility.
19. His contention is that the observable aspects of human history simply move from generation to generation, with the succeeding generations repeating what the previous generations have already done.
20. In other words, like the cycles of nature, history under the sun appears to be going nowhere.
21. The Hebrew construction V,(-hm; (mah-she) is composed of the interrogative pronoun and the relative particle; it is used six times in this book and signifies that which, or whatever.
22. The first phrase deals with the idea of any device, invention, or apparent change in this world; whatever has been is what will be.
23. In the second phrase, Solomon points out that the activity of mankind that has been done in the past is certain to be the activity that will be repeated in the future.
24. His general conclusion is one of some resignation as he explains that there is really nothing that has changed significantly in the course of human history.

25. Mankind has repeated the same cycles of life and death, pleasure and pain, business and leisure, war and peace, over and over and over again.

26. The melancholy truth is that man should recognize that there is nothing under the sun that is worth striving for; what may prove to be physically advantageous in the short term will ultimately pass.

27. Essentially, Solomon recognizes that the physical realm, in which most people spend their time and energy, does not address or satisfy the very important issues of life.

28. Certainly, all this repetition does nothing to provide any lasting satisfaction or contentment within the human experience.

29. In verse 10, Solomon appeals to his readers with respect to the truth of the statement that he had just made in the previous verse.

30. The force of this challenge is to strongly deny that there really is anything new under the sun.

31. It is a challenge to the reader to inquire as to the veracity of his statement, to thoroughly examine his statement, and a challenge to see if he can produce a material objection to it.

32. While there have been advances and refinements in technology, essentially mankind continues to function as it always has.

33. Although we may travel with greater technology in planes, trains, and automobiles, the fundamental concept of travel has not changed; it simply involves moving from one place to another.

34. Obviously, there have been new advances; however, Solomon likely is focusing on an advance that allows man to escape the relentless succession of life and transcend his niche.

35. One should recognize here that Solomon is dealing with the realities of life in this physical world; he  is not attempting to provide any information about God, His part in all this, or the higher matters of spiritual life.

36. However, for the thinking believer the reality of God and his part in all this underlies all life.

History is quickly forgotten or ignored

1:11 There is no remembrance of earlier things; And also of the later things which will occur, There will be for them no remembrance Among those who will come later still.  {adv. !yIa; lit. there does not exist—m.s.n.const. !ArK'zI from the verb to remember, a memorial, something that causes one  to call something back to mind—pref. l + m.p.adj. !AvarI from the root for head, that which is first, former, or previous—waw + particle ~G: also, indeed, even—pref. l + m.p.adj. !Arx]a; of place, behind, of time, that which is later, that which follows—pref v + Qal impf. 3mp hy"h' the things which will become—neg, al{  + Qal impf. 3ms hy"h'—l + 3mp suff. for them—m.s.n. !ArK'zI a memory, a remembrance—prep. ~[I with—pref. v shortened form of the relative rv,a] + Qal impf 3mp hy"h' they who will become—pref l + f.s.adj. !Arx]a; for later}

Exposition vs. 11

1. Solomon bolsters his claim from the previous verse about things not really being new by appealing to the fact that mankind has repeatedly demonstrated that it has a short memory.

2. As one generation departs and a new one takes its place, much of the information that was learned by experience is lost when the first generation departs.

3. Therefore things that  might appear to be novel are often existing concepts that have existed during previous generations in new packaging.

4. Although it might seem as if some new concept has been introduced, the reality is that things seem new either because we are ignorant of the concept or we have forgotten previous history.

5. Each generation of human beings has demonstrated that they are far more concerned about the events of the present than they are about the past or future.  

6. Although the adjectives have masculine endings, this is not definitive proof that Solomon is referring only to people and not to things as well.

7. Whether we are discussing the past as it relates to events that occurred, innovations, or people that lived makes little difference.

8. The reality is that significant events are usually relegated to history books, which are often ignored by the generations that follow.

9. Further, the reality is that significant people and their achievements are soon forgotten; this is a powerful witness to the transitory nature of fame.

10. Just as the preceding generations have forgotten or ignored what has come before, so succeeding generations will not remember what is being done in the current generation.

11. Solomon answers part of his original question about what advantage a man has in all his work; he asserts that future generations will not remember the man or his accomplishments anyway. 

12. He has focused on the monotony of the cycles of the planet and the monotony of human existence to give his readers the sense of fatigue that he appears to have with life.

13. Again, while this is not the only viewpoint one might espouse, one has to admit that this viewpoint certainly has validity within the human experience.

14. His view of things should not be considered as being pessimistic; his view, as he considers the endless treadmill of existence under the sun, is simply a realistic acknowledgment of the ceaseless cycles of life

Solomon begins his personal testimony

1:12 I Myself, the Preacher, had been king over Israel in Jerusalem.  {1s pron. ynIa] I myself, proves he is still king, writing in first person—m.s.n. tl,h,qo the title Solomon uses for his younger self—Qal pf. 1s hy"h' lit. became, have been—m.s.n. %l,m, king—prep. l[; + proper name laer'f.yI over Israel—pref. B + proper name ~÷Il;v'Wry> in Jerusalem}

1:13 Now I had set my mind to seek and explore by wisdom concerning all that has been done under heaven. It is a grievous task which God has given to the sons of men to be afflicted with.  {waw + Qal pf. 1s !t;n" now I gave, had given, had set—s.d.o tae + m.s.n.const. + 1s suff. ble to give the heart to something is to devote oneself to it—pref. l + Qal inf.const. vr;D' to seek with care, to find out the particulars about a matter—waw + pref. l + Qal inf.const. rAT over half the usages are related to the spying out of the land of Canaan, to reconnoiter, hence, to check things out carefully—pref. B + f.s.n. hm'k.x'  wisdom—prep. l[; on, upon, over, concerning—m.s.n.const. lKo all of—rel.pron. rv,a] which—Niphal pf. 3ms hf'[' to make, to manufacture, what has been done, indefinite past qatal—prep. tx;T; under, beneath—d.a. + m.p.n. ~yIm;v' under the heavens—pron. 3ms aWh he, it, the task in view—m.s.n.const. !y"n>[I 8X, that with which one busies himself, a task—m.s.adj. [r; bad, evil, injurious, grievous—Qal pf. 3ms !t;n"—m.p.n. ~yhil{a/--pref. l + m.p.n.const. !Be sons, descendants—d.a. + m.s.n. ~d'a' the man, mankind—pref. l + Qal inf.const. hn"[' to be busied with something, to be occupied—pref. B + 3ms suff. with it}

Exposition vs. 12-13

1. This begins one section of the book that will conclude at the end of chapter two.

2. Solomon describes the nature of the larger project, which he conducted at an earlier time in his life, and his conclusions in vss. 12-14.

3. With devastating candor, Qoheleth informs the readers that in spite of his great advantages, his search has come to nothing.

4. In order to spare the reader getting his hopes up, Solomon explains the outcome before he takes us through his work (1:16-2:11) and explains the conclusions at which he had arrived.  Eccles. 2:12-26

5. Although many interpreters seek to differentiate between Solomon and Qoheleth, what they miss is that they are the same person, but at different stages in life.

6. The bulk of the book, beginning with verse 12, is written in the first person, with Qoheleth recording what we might refer to as an experiment in finding some satisfaction in or resolution to life.

a. Part of his project consisted in taking the accumulated wisdom he had and applying that to what he observed in the world in order to seek some meaningful explanations.  Eccles. 1:13,17

b. Part of his project consisted of engaging in particular behaviors, recording the results, and analyzing both the physical outcomes and his emotional responses.  Eccles. 2:1ff

c. Neither his wisdom, the proverbial wisdom of the day, nor his endless activities proved to provide an experience that ultimately resolved his issues.

7. Qoheleth is so engrossed in his existential experiment that he uses the first person pronoun or verb some 88 times in a total of 222 verses.

8. What is recorded in verse 12 is similar to what Solomon wrote in verse 1, with the addition of the fact that he was king over all Israel.

9. This additional fact must mean that Solomon is in view since he was David’s only son that ruled over all Israel from Jerusalem.

10. Although the term son can refer to a more distant descendant, it should here be understood in its most common sense of a literal son.

11. Since the kingdom was divided not long after the death of Solomon, his son Rehoboam could not be in view since he only reigned over Judah, while Jeroboam reigned over the Northern Kingdom.  IKings 11:43, 12:17,20

12. The use of the Qal perfect of hy"h' (hayah—to become, to be) has occasioned a great deal of discussion since it would more naturally be expected to be an imperfect, which would convey the English present tense.
13. However, Solomon is not denying the fact that he is king of Israel at the present time; he is emphasizing that he has been king in Jerusalem for some time.
14. Although Solomon was still king over Israel at the time of writing, he is emphasizing that he had been king for some time when he began his experiment.
15. This adds some weight to the contention that this book was written later in Solomon’s life, after he had ruled Israel for some time.
16. Further, what follows about his attempts to uncover some ultimate meaning and satisfaction in life were done in the past, which would indicate that he wrote Ecclesiastes later in his life.

17. His unique position as unrivaled ruler over the land of Israel, the absolute authority in the kingdom,  living during a time of unparalleled peace, and his tremendous prosperity would have afforded Solomon great opportunities to pursue whatever he desired.

18. Given these advantages, Solomon set about on a quest to understand and explain life; he searched for meaning in the disciplines with which he was familiar, but found nothing that satisfied him.

19. In the verses that follow, we may observe the following pattern: a statement of the vain nature of external attempts to find meaning in life (vs. 13-14), a proverb quoted in support (vs. 15)—an explanation that internal attempts to make sense of life are equally vain (vs. 16-17), and another proverb quoted in support (vs. 18).   

20. The Hebrew phrase I gave my heart (New American Standard, I set my mind) is an idiom that simply means to devote ones mental faculties to something, to make it a priority.  Dan. 10:12

21. The Hebrew noun ble (lebh—heart) can refer to the internal organ; however, it is used in an abstract sense to denote the totality of man’s inner or immaterial nature.
22. It should generally be understood to refer to the core being—the thoughts, beliefs, and priorities that make a person who he is.
23. The term is used to refer to many of the personality functions of mankind--the emotions, the thoughts, and the will.

24. One aspect or another may be the dominant meaning in any given passage; the interpreter should seek to be clear about what aspect of the inner life is in view—here, it is the mind or thinking.

25. The two infinitive constructs that follow (both with a prefixed l (l),  set forth the purpose or intention of the younger Solomon with respect to his pursuit of wisdom.

26. The first infinitive is used extensively in the Old Testament, and has the nuance of carefully seeking or searching out something; it contains the idea of the diligence and care one takes to get to the root of a matter.  Gen. 9:5

27. The second infinitive is used far less often; it is most notably used for the activity of the spies as they searched out the land of Canaan.  Num. 13:2,16,17

28. Although they appear to be synonymous, the semantic difference would seem to be between the depth of the search and the width of it.

29. Solomon would have carefully examined all the things that were part of the Jewish life and tradition; further, he expanded his search to other places and nations.

30. In that regard, his extensive contacts and interactions with other cultures would have allowed him to acquire information that might not be available as readily to the average person.

31. The next term has also occasioned some discussion, with some seeing the prefixed B (b) acting as a preposition (denoting the means by which Solomon conducts his investigation), and others seeing it as a marker of the direct object (wisdom being the object of his search). 

32. A similar construction is used later, which is clearly to indicate the means by which Solomon conducts his search into life.  Eccles. 2:3, 7:23

33. In that regard, Solomon is indicating to his readers that he has not abandoned the “wisdom tradition” of Israel; he is pursuing his objectives according to the best and wisest methods he knows.

34. He does not simply accept what he has been told, he questions everything thoroughly; this is the approach of a tough-minded individual that will not be deterred from getting to the bottom of things.

35. The Hebrew term hm'k.x' (chakhmah—wisdom) is used to express a number of facets of the human experience; it is used of technical skill (Ex. 28:3), craftsmanship (Ex. 31:3), tactics in warfare (Isa. 10:13), and administrative skills for those in authority.  Deut. 34:9; IISam. 14:20
36. True wisdom comes from God and leads to a fear of the Lord; it is characterized by the positive concepts of shrewdness (practical wisdom), prudence (cautious wisdom), understanding (comprehending wisdom), insight (depth of wisdom), and discernment (discriminating wisdom).
37. Solomon applied all the disciplines with which he was familiar in order to investigate all that has been done under the heavens, which is designed to indicate the comprehensive nature of his research.

38. Obviously, no one could fully investigate every area of endeavor in one lifetime; however, Solomon is indicating that he left no area available to him untouched in his quest.

39. The research must have been confined to historical persons and events, as seen in the Niphal perfect of hf'[' (asah—has been done).
40. This is the first of three times that Solomon uses the phrase under the heavens, which may only differ from the more common phrase under the sun in that it obliquely seems to bring God into the picture.  Eccles. 3:1

41. This desire to inspect all things, to research history, to examine every type of behavior and work in order to understand things does not leave any real place for faith; it relies on human abilities and rationalism.

42. Although the term !y:ån>[i (‘inyan—task) is unique to Ecclesiastes, and may be derived from several potential roots, later rabbinic materials used the word in the sense of task, occupation, or situation.
43. The adjective [r; (ra’—evil, wicked) can be used in the sense of badly made, of little value, or not beneficial; it is used to refer to things that  seem to function so as to cause distress, displeasure, or sorrow.
44. The phrase is translated variously as grievous task, wearisome task, heavy burden, unhappy business, or evil distraction.
45. One question that arises is why Solomon indicates that God has given this task to men, when he previously stated that he had voluntarily assumed it?

46. Part of the answer would seem to be found in the change to the plural, which brings all men into the picture and not just Solomon.

47. In spite of the fall, it is certain that even unbelievers have manifested a desire to know the truth at some level, to get to the bottom of things, and to provide some explanation of life.

48. Solomon, like all people, eventually comes to recognize the existence of God; however, how does one decipher God’s actions in a world that would appear at times to contradict what we know of God?

49. The events of human history might seem to suggest that God is not involved; yet, Solomon knows that God is involved, even if we can’t always understand His intentions.

50. Mankind is not like the lower creation; mankind seems to be afflicted with some inner desire to find some meaning in the events that comprise its existence.  Eccles. 3:11

51. This creates a tension, which leads to a desire to be able to explain things in a fashion that makes some sense of it all and provides some measure of understanding, comfort, contentment, and resolution.

52. For a person to make a serious inquiry into any matter requires laborious research, various forms of experimentation, logging of results, evaluation of results, and the mental energy to come to the appropriate conclusion.

53. The acquisition of knowledge about life is no easy task, but Solomon acknowledges that God will not permit it to be any other way.

54. It is of interest to note that the phrase translated sons of men is literally sons of the man, which is likely designed to allude to the fallen condition of mankind that came to us through Adam.  Rom. 5:12

55. In fact, the definite article is used with the noun ~d'a' (‘adham—man, Adam) to refer specifically to Adam the first 21 times in Genesis.
56. With the fall of man, the earth was subjected to futility; in fact, the LXX uses the Greek term mataio,thj (matiotes—futility, vanity) to translate the Hebrew term lb,h, (hebhel—vanity).  Rom. 8:20
57. Mankind lost the exalted position that he had in Eden, and was disciplined by God with the experiential realities of hard work and sweat in order to sustain his existence.  Gen. 3:17-19
58. This phrase then would relate the human experience back to the fall, which causes even the very wise Solomon to recognize that there exists a real difficulty for man in figuring some things out.
59. This is because there is something fundamentally wrong with man; mankind was changed at the fall when its genetics were permanently altered to produce the indwelling sin nature.
60. However, it is this very difficulty that should give man pause to seek something better; the unfulfilling nature of life and his toil should cause him to seek God.
61. Although the statement of God may sound more like bitterness than faith, it should be evident that Solomon does not see mankind at the mercy of chance or impersonal forces in the universe. 
62. The Hebrew is intentionally redundant and literally says that this grievous task was given to the sons of men to keep them occupied with it. 
63. Therefore, the grievous task of deciphering what the world means (and God’s part in all this) is not just difficult, it is irksome (1:13b), vain (1:14b), and is accompanied by mental distress.  Eccles. 1:18
1:14 I have seen all the works which have been done under the sun, and behold, all is vanity and striving after wind.  {Qal pf. 1s ha'r' to look at, to see, to inspect—s.d.o. tae + m.s.n.const. lKo—d.a. + m.p.n.hf,[]m; that which is done or made, deeds, acts—pref. v + Niphal pf. 3p hf'[' to make or manufacture—prep. tx;T;--d.a. + c.s.n. vm,v, under the sun—waw + interjection hNEhi and look!, behold!—d.a. + m.s.n. lKo same as verse 2, the all, the entirety—m.s.n. lb,h, vanity—waw + f.s.n.const. tW[r> used in Eccles. for a longing or striving, but may be understood in a few other ways, see exposition—c.s.n. x;Wr breath, wind, spirit} 

1:15 What is crooked cannot be straightened, and what is lacking cannot be counted.  {Pual part.m.s. tw:[' 12X, intensive passive stem; lit. to bend or make crooked, fig. to subvert justice—neg. al{ + Qal impf. 3ms lkoy" to be able—pref. L + Qal inf.const. !q;T' 3X, only in Eccles. to make or become straight—waw + m.s.n. !Ars.x, 1X, the verb means to be decreased or lacking—neg. al{ + Qal impf. 3ms lkoy" to be able—pref. L + Niphal inf.const. hn"m' to divide into parts, to count, passively to be counted}

Exposition vs. 14-15

1. Solomon continues to describe his experiment and some pertinent observations about the nature of life as he had found it in this world.

2. It should be evident that he makes no claim to Divine revelation; Solomon simply sets his mind to the task as he perceived it (vs. 13), basing his conclusions on what he had personally studied or observed.

3. Solomon consistently speaks in universal terms as he begins to set forth the plight of humanity and the pervasive nature of the transient, vain, and futile course of man’s existence.

4. When one examines the works of mankind over the centuries, it should be obvious that man’s work certainly is characterized by the quality of transience.

5. Even if a man’s works outlive him, they are subject to the ravages of time and decay, and will ultimately pass from the historical scene.

6. In one sense, all an investigator of the human condition can do is to evaluate history and consider that which man has produced from the fruit of his labor.

7. The often repeated phrase under the sun is possibly also designed to conjure up the image of men relentlessly working to accomplish their tasks during the heat of the day.

8. Solomon uses the interjection hNEhi (hinneh—behold, look) six times in this book to grab the reader’s attention about some conclusion or observation he has seen.
9. The only time he directs it toward himself is when he has an inner dialogue at the end of this chapter.  Eccles. 1:16
10. This interjection is used to demand attention; normally, the attention is directed to what follows it.
11. Having observed the endless cycles of nature, which parallel the human experience, (vs. 4-8), Solomon had become palpably weary of his investigations and the conclusions to which they had led him.
12. As he considers the endless generations of men, their works, accomplishments, and achievements, he concludes in verse 14 that it is all simply a way for men to fill the time they have in life.
13. The last phrase at the end of verse 14 has occasioned a good deal of discussion since the precise translation of the noun tW[r> (re’uth—striving) has been debated.
14. There are four possible translations that have been offered:
a. To shepherd, to tend.

b. To associate with, to be a companion.
c. To strive.
d. To desire.
15. It makes little difference which option one chooses, and commentators are generally tentative about demanding that any one of the possibilities is the correct one.

16. The term that follows is the noun x;Wr (ruach—breath, wind, or spirit) should be understood in this context as referring to the wind.
17. Whether one is chasing the wind, striving after the wind, or herding the wind makes no real difference; all these translations suggest that he is engaged in a fruitless endeavor.
18. Verse 15 introduces a proverbial saying that is offered as documentation for the assertions that Solomon has just made.
19. The reasons for identifying this as  a proverb are its parallel structure, and the fact that the syntax of each parallel line is nearly identical.
20. Both begin with a subject, followed by the same negated verb, and both end with an infinitive construct with a prefixed lammed.
21. Other reasons for identifying this as a proverbial expression are that it is brief, precise, and it has a slightly enigmatic character that is designed to provoke thought.
22. The proverb acknowledges that there are some things that are bent or crooked by nature and that man, with all his striving and work cannot change some fundamental things in this world.
23. In Ecclesiastes, the word seems to be used in a physical sense of things that are bent or crooked (Eccles. 7:13, 12:3); in other places it is clearly used in a moral sense to refer to subverting the truth or justice.  Job 8:3, 34:12
24. In our book, Solomon acknowledges that things that are fundamentally bent are bent because God has bent them in the first place.  Eccles. 7:13
25. This is the first real clue that the younger Solomon understood God’s involvement in this world, even if he could not figure out all God’s intentions.
26. Therefore, in spite of all efforts to pursue wisdom and understanding, one will find that they are straightening out none of the many crooked things they find.
27. The second line is designed to parallel (synonymous parallelism) the first; this strengthens the argument that there are some things that simply are the way they are; man can do nothing about them.
28. Both statements employ a Qal imperfect 3rd person singular verb, which interpreters have needlessly attempted to read as passives.
29. The sense is that he is not able to straighten or count, with the unnamed subject referring to any man that attempts to alter the fundamental nature of things.
30. This is simply another way of emphasizing that fallen man is powerless to effectively do much about certain aspects of the environment in which God has placed him.
31. While the younger Solomon recognizes that God is the Creator, he also recognizes that there are some fundamental imperfections that one can observe on earth.
32. This leads to tension and frustration when a man comes to the conclusion that he can do absolutely nothing about the created or uncreated flaws.
33. One of the great frustrations of life is that no matter how hard man works, there are some things that he cannot set straight; either physically or morally.
34. Further, no matter how much one may figure out, there is information that is unavailable; this contributes to more tension and frustration with an imperfect world.
35. Both of these proverbs serve to demonstrate that what we find in the world falls short of anything that Solomon would consider an ideal state.
36. Solomon recognizes these imperfections, and cites this proverb to acknowledge that the world will always be an imperfect place.
1:16 I said to myself, "Behold, I have magnified and increased wisdom more than all who were over Jerusalem before me; and my mind has observed a wealth of wisdom and knowledge."  {1st pronoun ynIa] I myself—Piel pf. 1s rb'D' to speak in detail, to reason—prep. ~[I lit. with—m.s.n.const. + 1s suff. ble with my heart—pref. l  + Qal inf.const. rm;a' to say, can be translated by quotation marks--1st pronoun ynIa]--interj. hNEhi Look!—Hiphil pf. 1s ld;G" to be great, important, or prominent; causative stem, to make great, to magnify—waw + Hiphil pf. 1s @s;y" to add something, to cause to increase—f.s.n. hm'k.x' wisdom—prep. l[; over, above--m.s.n.const. lKo + rel.part. rv,a] which, who—Qal pf. 3ms hy'h' he became—pref. l + m.p.n.const. + 1ms suff. hn<P' lit to become before the face=who existed before me, in this context, who reigned over Jerusalem before I did--prep. l[; + prop.noun ~÷Il;v'Wry>--waw  + m.s.n. const. + 1ms suff. ble my heart, includes the mental faculties—Qal pf. 3ms ha'r' to see, perceive, to understand; his past experience resulted in a man unsurpassed in wisdom—Hiphil inf.abs. hb'r' to cause to be increased, to multiply—f.s.n. hm'k.x'—waw + f.s.n. t[;D; knowledge, gained in various ways}

1:17 So I set my mind to know wisdom and to know madness and folly; I realized that this also is striving after wind.  {wc + Qal impf. 1s !t;n" so I gave, devoted—m.s.n.const. + 1s suff ble—pref. l + Qal inf.const. [d;y" to know, to recognize, for the purpose of understanding—f.s.n hm'k.x'—waw + Qal infin.const. [d;y" knowing of, understanding of—f.p.n. tAlleAh abstract plural, 5X, only in Eccles. the verb means to be insane, irrational—waw + f.s.n tWlk.si 7X, only in Eccles. to be foolish, to act rashly—Qal impf. 1s [d;y" I realized, recognized, figured out—pref. rel. part. v + conj. ~G: also, indeed, even—near demons.adj. hz< this—3s pron. aWh it—supply is—m.s.n !Ay[.r; 3, longing, striving, see 1:14—c.s.n x;Wr}

1:18 Because in much wisdom there is much grief, and increasing knowledge results in increasing pain.  {conj. YKi that, when, because—pref. B + m.s.n. bro an abundance, multitude, much—f.s.n. hm'k.x'—m.s.n.const. bro—m.s.n. s[;K; 21X, the verb means to vex, agitate, stir up, or provoke ISam. 1:6—waw + Hiphil pf. 3ms @s;y" to add, to increase—f.s.n. t[;D; knowledge gained by a variety of means—Hiphil pf. 3ms @s;y" to add, to increase—m.s.n. bAak.m; 16X, the verb can denote physical pain or mental/emotional pain, grief, sorrow Isa. 53:3}
Exposition vs. 16-18

1. This is the first of five times in the book of Ecclesiastes that younger Solomon will share his inner dialogue with the reader.  Eccles. 2:1,15, 3:17,18

2. However, he does share the conclusions to which he came many times in this book; they are generally unsatisfying and depressing.

3. Verse 16 presents an introductory reflection about the nature of the task Solomon has undertaken; it also presents his credentials and qualifications for his task.

4. As Solomon reflects, it is apparent that he does not engage in any pseudo-humility; he provides an intellectually honest appraisal of his person and position.

5. The initial phrase in the Hebrew would literally be translated I spoke, I with my heart, which refers to a common method by which normal people attempt to think through, understand, draw conclusions,  and resolve things in their minds.

6. The Qal infinitive construct of rm;a' (‘amar) is used with a prefixed l (l), which essentially functions grammatically like our quotation marks.
7. The first thing Solomon does as he speaks to himself is to tell himself to pay attention to the very important considerations about his own qualifications.

8. The first assertion that Solomon had magnified and increased wisdom is a verbal hendiadys (using two words to express one idea), and simply means that he had become the wisest man in the history of Jerusalem.  IKings 3:12, 10:23

9. Although this claim of unsurpassed wisdom might seem presumptuous on the surface, it is a completely accurate assessment of the situation; this illustrates the difference between legitimate confidence and unfounded arrogance.

10. This certainly would beg the question, “If the wisest man that ever lived has not found a satisfactory resolution to the exact nature of life and God’s plan, who will be able to do so?”

11. Although the phrase all who were over Jerusalem before me has caused some to label this “an enigmatic expression”, it simply means what it says.

12. Solomon had accumulated wisdom and understanding that surpassed those that had previously been in any position of authority in Jerusalem; it makes no difference if they functioned as kings, priests, governors, wise men, or prophets.

13. He could have limited the statement to kings of Israel if he had so desired; however, then one could argue that since only Saul and David were kings before Solomon that this statement would have been of little consequence.

14. He is simply making the point that no one in the history of Jerusalem could compete with Solomon in the magnitude of his wisdom.

15. This statement also presupposes that there was a long line of wisdom that had been associated with Jerusalem in the past.

16. He literally goes on to say that my heart has seen great wisdom and knowledge.
17. The use of ble (lebh—heart, mind) emphasizes the mental faculties of perception; further, it is clear that Solomon’s use of ha'r' (ra’ah—seen, observed) emphasizes a critical consideration and not merely a passing observation.
18. His two distinct areas of expertise are great wisdom and knowledge, which many interpreters understand as another hendiadys, and has the nuance of full knowledge.

19. However, while the two terms are often used together, there is a distinction between them that should be recognized.

a. Data is simply raw facts, whereas information is data that has been organized

b. Next comes the issue of knowledge, which is information that we have understood.

c. Wisdom is the ability to sort through knowledge and correctly apply it to the situation.

20. Wisdom is used in a broad variety of contexts and sometimes focused on matters of skill (Ex. 28:3, 31:3,6), the execution of battle tactics (Isa. 10:13), and government administration.  Deut, 34:9; 2Sam 14:20
21. Here it would seem to convey the idea of using his human intelligence as a means of seeking to understand that nature and purpose of life.

22. The phrase I set my mind (lit. I gave my heart) is used again to denote the fact that Solomon devoted himself to his quest; he was absorbed with it.

23. While Solomon appeared to concentrate his efforts in verse 13 on overt things he could observe or study from history, he now concentrates on the internal qualities that form the basis for the events of this life.

24. The Hebrew verb [d;y" (yadha’—to know) has the nuances of figuring something out, recognizing something, knowing or understanding something.
25. When it is used with opposites, as it is in this context, it means to discern or distinguish one thing from the other.  IISam. 19:35; Jonah 4;11
26. He contrasts wisdom with the terms madness and folly.
27. The first noun tWlleAh (choleluth—madness) is an abstract plural that focuses on the irrational aspect of insanity.
28. While wisdom focuses on the rational thought processes, this term denotes the deviant mental processes that characterize one that is insane.
29. The second noun is derived from the verb lk;s' (sakhal), which means to act rashly or foolishly; rash behavior often reflects a lack of moral or spiritual sense.  ISam. 13:13; IISam. 24:10
30. While some have wondered why Solomon would be interested in exploring these bad qualities, one should recognize that sometimes contraries are better understood by means of their opposites.
31. After Solomon had pursued his objectives for some time, he figured out that he had wasted his time; this is seen in the final phrase of verse 17, which reiterates the similar phrase in verse 14.
32. It was not that his pursuits had not yielded some results in terms of knowledge and wisdom; the practical matter is that the increase of knowledge results in some unpleasant side effects.

33. Verse 18, like verse 15, was likely a proverbial expression that dealt with the fact that learning and education come with some difficulty.

34. However, what was probably designed to encourage the student while he was enduring the pains of learning is used by Solomon to discourage the unbridled pursuit of wisdom and knowledge.

35. When one studies the issues of this life, he becomes aware of issues like injustice and oppression; further, one begins to see the absurdities of life that cannot effectively be explained or resolved.

36. Solomon admits that the process of learning is difficult enough, as one deals with the difficulties, failures, and trials that are necessary for learning.

37. However, he also acknowledges that the end result is far less satisfying than people would tend to think.

38. The root meaning of  the verb s[;K' (ka’as) is to vex, agitate, stir up, or provoke a person to a heated condition which in turn leads to specific actions.
39. As one studies the human condition, Solomon indicates that the end result will simply provoke the person to frustration.
40. The greater the awareness that human efforts cannot alleviate inequities, irregularities, and the deficiencies of life the more the frustration, mental anguish and sorrow a wise man has.
41. Solomon concludes this verse by stating that as one increases knowledge, he also increases pain.
42. The family of words that deals with pain has a physical component to them as well as the mental component of grief or anguish.  Ex. 3:7
43. Most likely the mental aspect is emphasized here.  Eccles. 2:23
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